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COOPERATION. WITH. FUNDAMENTALST AND 


. NON-COOPERATIVE GROUPS 


aaicaee: to discover the bases on Whian pabeeete at groups on the mission 
field may work more closely together and have less conflict within the 
yanks. 

“The need Por such a study is made clear when we look not only at 

the large number of protestant denomin= tions, but when we observe the 
depth and heat of the conflicts which exist. In addition there has 


been very little study made of this particular aspect of the subject. 


While much has been written on a higher church level about union and 


cooperation among the larger denominations, very little has been sid 


about how we can cooperate on a local level with small Christian sects ° 


which spring up and create division within the church. Since my interest 


Sead 3 oath, Anartos and particularly Brazil, I shall take mr illustrations 
from this area, but it is obvious that similar problems exist in almost 
every part of the mission field. | 

In Brazil, for example, Pundamentalists and some conservative 
Peotestents attack the more liberal groups accusing them of "blasphemy", 
"irreverence for the Bible", "Padline to hee oy the Gosvel®, and even 
"working for the devil." They hold that they alone have the true Gosvel 
and that other Mndistere ave "or the devil, | They create divicion within 


1. Ghristian Century, News from Brazil by Joao Del Nero, June 16, 1952, 
and April 50, 1952. 


Digitized by the Internet Archive 
in 2021 with funding trom 
Columbia University Libraries 


https://archive.org/details/cooperationwithf0Ojust 


our ranks and weaken our efforts. Most important of all are active 
to proselyte other protestants. It has been said that many of these 
"“non=cooperative" groups draw their largest membership from other protestant 
churches and not from the body of people outside the church. 

For purposes of the study J shall refer to these groups as the 
‘Non~cooperatives" and shall include among thew all sroups (or parts 
of groups) who for any reason refuse to cooperate with other denowinations 
and the ecumenica]l.uovemenits. 

; 


Before we can establish a working relationship with the Non=cooperatives 


a 


we must first seek to understand them and discover the central purpose of 
their approach. They are known for being narrow and bisoted but perhaps 
the whole fault is not with them. Perhaps they are springing up for cood 


Yeason. And perhaps they have some good reasons for not cooperating with 


other groups. 


The reasons for non=cooperation,I feel, can be dealt with under 


perhaps three major headingss 1) a real lack in the life of the 1: 
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established clurches, 2) a desire on the part of the small sects to 


“preserve those things which are distinctive to their faith, and 3) an 


ignorance of the reality of religious experience of established church 
members and of the essential task they are trying to accomplish. 

For union, or even cooperation, to take olace we must face Ana things 
wnich keep us apart honestly. We must count the cost of union and cooperation 
if we are iia is ready to pay ite G. Bromley Oxnam points out that "too 


high a price ean be paid for the reunion of the churches. [If the united 


Church is to be based upon a gentlemen's agreement in which our differences 
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are not to be mentioned in polite church society, and an agreement to 
live together on the basis of those aspects of the faith and those 
aspects of polity we hold in common, then the united Church is likely 
to be an ineffective and impoverished federation, bereft of history and 
uncertain of future....The spiritual values of unity must be won without 
losing the spiritual treasures present in disunity. The people mst not 
be impoverished spiritually in the name of the spiritual advance called 
yeunion. To sacrifice the wealth discovered by others in Bheir search 
for God is to pay too great a price Bor umdenst” 

We must remember as wa seek cooperation that many groups have real 
reason for fearing union and even cooperation with larger bodies because 
they feel they have something SO important, which they do not want to 


loose, that they hold themselves apart from others. And their fears 


have not been without foundation, for in many places a small group by 
association with more reserved body looses some of its fire and may be 
lost in the larger body. We can see something of this thing at work 
in the Romen Churdh. 

The treasures which come from the many religious groups mist not 
be lost for each is important. Methodists and others stress salvation 
and assurance for all, nateaiion stresses the sovereignty of God and 
Quakers stwess the meeting of God in the silence. Those who have found 
God in the jubilant songs of the Baptist or Pentecostal groups may easily 
be lead to think that theirs is the only way and that others do not have 


the Lath. 
2. Gs. Bromley Oxnam, On This Rock, p. 18. 
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4 
When we look at the total Church we ean see thet this tendency is 


not limited to the small sects but is almost universally true. Why is 


are 
this? There/factors due to permenent differences in the type of religious 


experience. 


"Factor of temperament is very important. The mystic, the authoritarian, 
the sacramentarian, the radical individualist, these--to mention only 

a few of the more outstanding types-~must be reckoned with. "specially 
important are the two contrasted types which we have called the 
Sacramentarian and the radical individualist. Hach emphasized an 
@lement in the Christian experience to the exclusion of the othere «eee 
The sacramentarian may conceive church union narrowly, but it is at 
least part of his ideal for Christianity. The individualist, however, 
has suffered so mich from ecclesiastical tyranny in the past that 

he questions whether church union, in the sense in which it is usually 
discussed, is desirable at all. .. +. He points to those countries 

where today Rome has full sway. He contrasts the state of religion 

in the United States, with its many free churches, .. Where there 

is but one church he finds stagnation, .« . »« Above all, he fears that 
too great insistence upon outward union may divert attention fom 

those inward unities of spirit which are all~important, and in 
seeking to create a single all-embracing organization may force 
those who believe in liberty and variety to withdraw from even that 
measure of cooveration which we have so far attained." 


Let us noW break down this matter of temperament into its elements 
and see of what it is composed. Our attention will be centered on the 
individualist non-cooperatives. Why have they refused to have any 
part with union or even cooperation and why do they revolt agains 


those churches who are seeking union and cooperation? 


UNREALITY IN RELIGION 

First the Non-cooperatives are often revolting against unreality in 
Yeligion and against dead formalisn. ! 

1) As a result of this there is an emphesis on "religious experience". 
They stress the importance of knowing thet you are saved---"assurance"™ was 


>. 8. Kettlewell, The Basis of True Ghristian Unity, pp. 176, 177. 
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what early Methodists called it. This usually involves some tyne of 
emotional experience which can be dated and which has had a real effect 

on the whole life. This is in sharp contrast to other more formal churches 
who do not stress the definite act of conversion and dedication and have 


little preaching on "salvation". 


2) The Non-cooperatives always stress the Bible as the source of 
their major authority and guidance. The developments on this basic 
protestant position are many. a) When the Church is rejected as the 
supreme source of authority and the Bible is el@vated to this voeition 
there is a real pressure to claim for the Book the same infallibility 
which Rome claims for the Pope and the Roman Church. This is well illustrated 
by a letter written by a missionary in Mexico to his brother-in-law in 


the states. 
"after seeing a bit of the need in Mexico and talking to many of the 
missionaries (who were in a counle of weeks ago) about their york, 
and after thinking and praying mich about the great burden on ny 
heart I would like to pass just one suggestion on to you. You believe 
God has called you to the mission field--true? Well, Bill, please 
don't go to the field with the belie? that the Bible is not wholly 
inspired for many religions the world around have. their “inspired 
books" and the message you give ig not going "to be worth 2¢ iW |e 
you take it from a book you believe is not completely inspired of 
God. For they believe in other, religions that they have books 
which are completely inspired." 


ael. 


The Bible mist be without error if God has inspired it, so they - 
It must be without error if we are to trust it. It mist be without 
error if we are to have e@ssurance or salvation. 

b) Therefore, they feel that anything which tends to undermine 


the infalibility and authority of the Bible mist be fought with all 
%. From a private letter, April 1954. 
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6 
strength. If anyone succeeds in showing th.t the Bible contains falsehood 
then their whole pnosition is felt to be in danger. The lozic is thot if 
part of the Bible is in error, how can we be sure that the rest of it is 
not? 

c) Therefore, modern criticism is strongly opposed. In fact, becauce 


a 


there is a lack of understending of modern criticism, many Non-cooperatives 


feel that "modernists", as they are called, are worse than opponents of 
the true faith. 

9) From theiy stress on the Bible and reality of religious experience 
comes a strong emphesis on conversion and the act of Christ in saving us. 


Theiy apveal is more largely to the poorer classes and to the lower 


educational levels, though not exclusivelys As was said of Jesus 


“the common people heard him gladly" and this was partly due to the 


fact that they felt their own need more accutely than the satisfied 


) richs Perhaps the Non-ccoperatives stress salvation more than larger 


denominations simply because they sea the obvious need of the people. 


+ 


But more than that there is an urgency about their message because they 


“firmly believe in the (1) universal reality of sin, (2) the reality of 


hell and (5) the power of the gospel of Christ to save. This is not 

to say that others do not believe in these things but it appears from 
the action of many that they only half believe. For example, if you ask 
the average winister in a Methodist Church if he believes in hell, he 
will probably answer “yes 77? but we do not talk about it very much." 


The result is that we may believe in hell as a sound theory but not as 


an actual reality. But to many of the Non-cooperatives our failure 





' 


to warn people of the punishment to come is just another sign that we 
ie not have the true faith and that we are failing in our calling. 

4) These beliefs in the reality of sin and hell and the bdley of 
Christ give these groups a push to witness and to be actively missionary 
about their faithe Some groups like the Jehovah Witnesses heave an 
exceptionally high proportion of missionaries sent out from their ranks. 
They go with a sense of urgency that puts the wore established churches 
to shame. They feel that they must tell others about Christ before it is 
too late. They "know" they are preaching the “words of life." (t 
wonder if we are as sure of our preaching?) 


5) Anyone who opposes them in any way and hinders their work is felt 


to be opposing the will of God. They feel so sure of their way that anyone 


Be ee 


who is not walking with them, they feel, is against them....And this 


includes those who have a different method of expressing their faith. 


“They seem to recognize religious experience as genuine only if it is 
‘Similar to their own. They often tend to make judgements on the basis of 


surface experiences. For example, in some groups if a man does not sheut 


Ze Yn mls oy 2 
£18 


anid say "amen", "Praise the Lord", etc. it may be coneluded that 
not saved or that he does not agree with what is done. They believe that 
if Yeligious experience is real it will be expressed with joyful emotion. 
Speaking in tongues and shouting and other expressions are often the 


test of realiti. 


THE TYPE OF WORSHIP 


This leads us very naturally imto the second reason for lack of cooveration-- 
failure to understand other types of worship. The areas of tension are 


a) sacraments, including baptism and the Lord's Supper, b) the type and content 
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of preaching and the use nut to the Bible, c) type of church music, 

d) the method and content of prayer, and e) the "spirit of the worship". 

All these problems of understanding have their roots in emotional experiences 
and childhood religious associations. Qur sense of what "ought to be" is 

not often built on reason but grows out of emotional associations. The 

nature of these past associations form the temperament of our religion 

and the foundation for misunderstanding. 

Let us examine in detail what are the slements in the worship services 
which from a barrier to cooperation. 1) The form of baptism is to many 
groups so important that ones salvation depends upon it. The Southern 
Baptists, for example, hold so firmly to the belief that immersion is the 
only correct form of baptism that they do not consider that others have 
been baptized if another method is used. When people come to them 
other churches they mist be re-baptized. By this act they are saying 
members of other churches which do not practice immersion are not truly 
Christians. 

2) The Lord's Supper also forms a block to cooperation and understanding 
when closed comminion is practiced. That group is saying an effect that 
those who are not part of their fellowship are not allowed to eat at the 
Lord's Table with them. By that act they say in action that all others 
are not Christians. These non-cooperative churches (and some who talk 
much about cooperation and union) in this way set themselves apart saying, 
"we are the only true Church--<we are the only true followers of Christ-- 
the rest of your are just outside." Glosed comminion thus builds walls 
between denominations which makes union and even cooperation very hard. 


3) Preachers are judged by whether they stick close to the Bible in 
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9 
their preaching and whether they stress salvation, repentance, and personal 
dedication. Most of the Non-cooperatives stress a personal relicion and 
are usually opposed to social gospel preaching, When the preacher begins 
to talk about other things than personal salvation, they tend to feel 
he is not sieechice the Gospel. This is closely bound up with the theory 
of Biblical inspiration and interpretation. 

4) The type of church mesic is also bound up with cooperation for in 
many churches the "Gospel songs" are used almost »‘A]together. They have 


$4 they 
come to have emotional associations in worshipyare 


held to be even 
more important than actual theological and doctrinal differences. Some 
people have so associated certain Gospel songs with their religion they 
feel that when other tvps of hymns are used that the people are not really 
Christiane Some old timers are often heard to remark that "these young 
peovle just don’t have rel&gion any more---they don't sing the good old 
iv 

Christian hymns." While this may not be typical, yet,does represent an 
important tendency. 

5) Prayer is even a voint of separation in two points: the methed 
of prayer and the content of prayer. Some groups practice public prayer 
alz together and aloud. To one not brought up in this tradition it sounds 
like bedlam. But for one coming from sugh a background, the wore formal 
prayers and especially written orayers often are considered unreal. 
Second, in many churches where faith healing is practiced, prayer is used 
as a method of healing. They pray with real faith and assurance that 
God can and desires to heal all diseases. They feel that the success of 


the prayer depends to a great degree on our faith. Other churches reject 


prayer for the definite healing of one who is sick because they feel we have 
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no right to say we know what God's will is in each case. Rather we must 
only prey "Thy will be done." One group holds that because Jesus healed 

_ people vand commissioned us not only to "preach and teach" but also to 

, we too must practice healing in every way possible. 

‘heal the sick."/ while the other group says that only Jesus can know what 
is God's will in each case end therefore we mst always qualify our prayers 
Por thevhealing of a: friend. Here is'a sharp point of division and mis- 


understanding over which many may call others non-christians. In this 


short paper we cannot hope to’ settle such a fundamental question but suffice 


“because we agree invall particulars) but because we are sincersly trying 


“to follow our Lord Jesus Christ asvGed and Saviour. 


Fi ‘a Here is a good co to bring in the very important problem of semantics, 


expres: ‘Lions whieh set them apart from some of the more liberal groups. The 
‘ ‘¥ ‘ rt " iy ’ 
Quakers were set bebe in ner ad favs by their use of the werds "Thee" and 


of Pas Pai th but eo ar one of the marks of a Quaker, In other 


Pad ale 


adhe 
mae in yetavenhis to every person. For them these terms ware mot essentials 


Zroups other expressions set them abi For exawple "born azain Obristian", 
¥ "the second blesting™, "Baptism of the Holy Spirit", “water baptism", “washed 
¥ in blood", "are you saved?" are phrases used most) extensively among the 
i | Moncooperatives and because of which have come to have association with 
a PO These words aa well as hymns),and prayers have 
come to have emotional associations! for these peoples. They use them with 


personal meaning and they are understood out of a background of common 
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experience. When members of other churches come in they are often thought 
to lack the true faith because they do not use oy understand the special 
vocabularly. They may not know what to say when they ore asked, "Aare you 
saved?" Likewise when members of the Non=cooperntives come to a service 
in which people do not ‘say, “Ament end no word is spoken about salvation 
or the second blessing, they often have the reaction that they have not 
been to church. 

The problem of vocabularly has two aspects: 1) various churches have 
different ways of expressing the same ideas and 2) in any cases we just 
have not had the experience which the words @XDYESSs Por example 
the term "born again" implies a new quality of surrender which is not 
always present anong church members. The ohrase is not used im most 
of ‘the larger denominations, although it is scriptural, but the sate 
general idea is expressed by the word "consecration". 


But to most of the larzer denominations the term "bantism of 


Holy Spirit" has no meaning at all because they have not experienced it. 


To those churches which stress emotional experience,tha term has living 
meaning but it cannot be translated to anyone who has not had some 
experience of it. At this point we are not able to understand the 


Won=-cooperatives on an objective basis--we mist enter into their exoerienc 


SECOND, COMING OF CHRIST | 

Another area of misunderatanding and conflict is at the point of 
the belief about the second coming of Qhrist. Many groups have made it 
of s0 great importance that their message is onesided. People have 
been confused by such teaching and have rightly begun to question. such 


a onesided approach to Christianity. But the problem for cooperation is 
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12 
how we can cowe to understand each other aso the essentials of our faith. 
Therefore let us seek to find the true Christian foundation for the 
stress on the"second coming of Christ." Denominations which hold to this 

view believe Christ is to return to the earth very soon and restore Wis 
Kingdom driving out the evil and rewardine those who have been chosen. 
These are to be taken up into the air with/Him to observe the distruction 
of ‘thé world and all the evil ones. This is usually the picture. But 
behind this teaching is a deeply Christian motive. 1) They want people to 
live each day as if Christ was to come back on that day. We mist at all 
times be ready’ for Him. "Therefore, you also must be ready3 for tha gon of 
man is coming at an*hour you do not expect.” (Matt. 24:44) 

2) The bringing of the Kingdom of God is in'Goed!s hands--not ours. Ve 
will bring it when the time is right. Although we work to save souls 

we are not building the Kingdom. Even our prayer "Thy kingdom come" 

does not do the trick for the kingdom will come only as Christ returns. 
Therefore our task is to work and to watch and to waite 


These two empheses are expressed in several other ways. 





1) The Non~coopsratives who stress the "second cowing” are always 


a : ’ , 
; looking for signs of Christ's return. They search the scriptures 

t carefully (almost feverishly) for every thing which might give hint to 

. it. They then begin to do something which is only natural--they begin to 


speculate and to day~dream about Christ's return. 

2) This produces all kinds of strange predictions and wild-eyed 
prophets which are rightly questioned. But it must always be remembered 
for the sake of building understanding that the source of their position 
3 cond : . | * a] ce 4 . 
is a sand emphasis on the importance of watchfulness and of the fact that 


the coming of the kingdom is with God and not produced by men. 
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1) 

2) Another result of this type of thinking is that these people are 
out of harmony with others about them. According to the scripture-~as 
they understand it--the signs of the coming of the end are generally these: 
that conditions will become worse and worse. The forces of evil will become 
stronger and more distructive just before the end. Therefore when others 
ane, sad.about, the. conditions of, the world, they, are happy for. it means that 
Christ is coming soon. But when everthing looks bright and all seems to 
be going well, they are sad for, it means that the time of Christ's return 
is not yet. 

4) From this type. of thinking grows the feeling that social. reforn, 
education, economic development, and other, social services are not importent. 
They smstimes tend.to look down on these who engage in such activities 


because they say "we must stick to preaching 


> 


the Gospel". .If all derenis 


£ 


on the return of Christ then what. is the use of trying to make the world 


a better place? 


OPPOSITION TO ANTI*SPIRITUAL FORCES 
Not only do they seek foali ty in religion and look for God to bring in 
His kingdom, but also they oppose everything which tends to undermine ones 
faith and lessen ones zeal and spiritual life. They are not entirely 
OCH tan} in what they oppose as I suppose is | true of the rest of us tod. 
1). The i Tatonune Ohta oppose Bible criticism shy only because it 
strikes at the authority of the Bible but because « critical study cf 
Urs BLetagh tends to take away ita inspirational value. as it is often 


taken apart by crude Bible critics there is a real danger that in uprooting 


old misconceptions that one also uproots the reality of faith--without replecin 


it with deeper faithe The Bible often looses the charm of inspiration to 
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the reader because we begin to question and doubt and therefore do not 
take its real message to heart. JI am sure that many have had this 
experience. When the Bible is studied critically often one is not able 
to read it with the sams inspiration as before because it is not taken to 
heart. One sets himself up as a critic and weighs and measures the 
passage intellectually so that its message never hits to the heart. 
Intellectualism is a real danger and the Non~cooperatives oppose it. 

2) They oppose many other things for the same reason that they hinder 
the spiritual development and ones love and devotion to Christ. They 


usually have a rather strick set of "Don'ts" which they have found 


important through personal experiences. Although there is not complete 
P gn p P g 


agreement as to what things these are they usually include dancing, 


movies and card playing. Dancing is opposed because’ they have found 
they cannot take Christ on the dance floor. ‘He seems out of place there 
not only because of the setting but because of the thoughts which are 


stimilated by dancing. Therefore they feel they cannot dance to the 


glory of Gods Opposition to dancing is born from personal experience 


and is given up by a Christian who i$ taking his relisious life ssriously. 


But when this same person tries to enforce his convictions on others 
there begins the conflict and misunderstanding. 


The steps are these. First, a practice is found to stend in the 


~ 


way of spiritual growth. Second, it is voluntarily given up. Third 
the individual attempts to protect others from the same danger. fourth, 


the group attempts to foree others to give up the practice. 
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PIs Fo yt9 
We of the larger and older denominations have missed the full richness 


of our ghristian faith by limiting ourselves to one language of expression. 
‘ene missionary told nbeba he does not feel a man can be truly educated 
until he can speak and ‘think in more than one language. The same is true 
of the language of religious exnerience. We need in the more reserved 
churches to rae more Preedou of expression and not attempt to do only 
what has been done Bitar Pat the sake of pleasing mene It would be a 
very healthy practice to hear 4 few “Amens" during a formal service-=to 
be Kis to give expression to our hu gf nee 

Pay chology tells ys that not only does attitude and Ron affect the 
boty, but the body position and ‘Molec affects the attitude. When we are 
struck with anger or Peay some of our Lubdlead glands release substances 
into the body, blood ia foreed into the arms hahiond legs and away Prom the 
stomach and the whole aay responds to our emotion. But in a similar way 
we can clench our ‘fist dig tighten Lenina) we think of a person and 
actually become angry at the person. So in yeligious experience, the 


physical sik tie io of nes tends to stimulate the expérience,. ‘Sing 


ee 
rw 


and testamony and unison prayer help so make the religious experience 


more real and lasting. 
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Many people coming from formal reserved churches look down on the 


a 


more emotional churches and criticize them. They doubt the reality of 


ea religious oxperiancd and point ¥o the back-sliders and Pailures 


to prove hvu these snotional Haieinve aye unsetnd. In fact in some 
quarters there ig as mich Laieiodbn on the part of the more established 
churches ag Bia the other aide. Behind much of our criticism of the 


enotiona lisa of the fundamentalists! groups are several motives which 


~~ 


may apply Re ve are ear alagene sie jean lows of those who seem to enjoy 


their Gutins on ae come to church singins. and shouting, 2) We would like 
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ae nt ary es bd i embry for ourselves ai times but we fear what people 
Resid think and how we would look erying on our ee 4) we fear our own 
fe Aaa and what the Spirit might lead us to do. and 4) we tend to 
Dustin taki that because we have not had a particular typne of emotional 
experience that it does not Ash aig exist. We suggest that the 
edd ode} Babes Axel of another is just "self deception". (There is of 
pi ie much which passes under the ee cs Christianity which is not 
inspired by the Holy Spirit of Christ and therefore is rightly suestioned. 
} But we mist never condinmn it just because it ts emotional. Our only test 
iB thik : "Ts the Spirit of Ohrist in it?") Most often we oppose the 
enotionalien’ of the Non—cooperatives'! uovoni on the ground that it is 
"evil" although we do not ‘git personal experience of it. 
Many of the Non=cooperatives are as careful and satis i va at this 
point as anyone else. Their test of reality in worship is "the presence 
“of the Spirit." | This seams very often to be the goal of their worship. 
This means that there is a spirit of joy and expectancy as if they expected 


something to happens. They come with the eonviction that they are actually 





going to meet face to face with Jesus and thet He will show hinsel? in some 
way through the meeting—in healing, in the preaching, in prayer, in blessing, 
or in some other real way. These groups are therefore highly critical of 
other churches which have grown dead and formal to which people come expecting 
nothing to happen and appear in church oub of a sense of duty. 11 too 
often the criticism is true-=-the older extablished churches have grown 
cold and dead and the living spirit of Christ is not there. This was one 
of the reasons for the formation of the Methodist @hurch. 

Churches are like people. In their youth they are vital and active. 


They are controled more by impulse and emotion than by reason and sound 


judgement. They tend to by highly idealistic and often run off with some 
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sie idea which they stress far @out of proportion to its importance, 

But at they grow older they become more conservative and reserved and tend 
to loose the enthusiaam with which they started. They get into fixed habits 
y of conduct which they do ia change. «Among. people and churches there will 
always be a certain tention between, the, young and the old for the young 

- people.do not particularly care, to have the slow old-people around. But 
Pat the time new churches are being born. and growing up. The mature denowinations 
| give birth to other groups. , For example.the Salvation Army was born of the 
i Methodist Ghurch. At first it was very, emotional and informal. but now it 
has taken on.much more form and is more dignified. Rut this we mst 

oe should 

remember that churches like people will die and, it @@@% not take an 


' honest little boy to inform us that the corpse stinks. 


How far should we go in attempting to cooperate with the Non~cooneratives? 
There is not answer except to following the leading of the Spirit of christ. 


y Let us be very careful that the thing which keeps us from cooperation is 





not pride on our parte 
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15 
PRINCIPLES ON YHICH TO BASE ATTEMPTS AT COOPERATION 

1) The cooperation between churches can only be worked out on the 
field and will depend on the conditions and personalities at hand. 

2) Organizations are made up of people and cooperation is built 
on people. Our strongest) bond and basis for cooperation is the personal 
friendship of one Christian with another. Through friendship they can 
come to understand and trust each other. 

3) It is more important to have mutual trust than verbal agreement. 
As long as people believe in eachother!s sincerity, they can go a long 
way in cooperation. 

4) 4 sympathetic understanding of the reasons for anothers way of 
doing things is very smpor bent. We must not only understand intellectually, 
the reasons for swotionalism in religion but we must enter into the 
experience ourselves to such a degree that we have a feeling Por what is 
done. 

5) Hach group must be givmassurance that ite distinctive 
contributions will not be lost through cooperation. 

6) We who are thought to be "modsrnists" and "liberals" must help 
the non—cooperative churches to see that actually we are preaching the 
same Gospel. It may be necessary for us to swallow our pride and 
go to them first. It may be necessary for us to enter into the 
services and court their friendship. 


The principles of cooperation are well summed up by Biship Cana 


in the following quotations 


"United voice and united action will follow as day follows night 
when Christians, affirming absolute loyalty to one Lord, work and 
witness and worship togethere It is not a matter of Tirst agreeing 
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upon intellectual formulations of the faith, identical patterns of 
worship, nor institutional structures....I want a living fellowship, 
the communion of the saints; or, in current terminology, a 
community; a Church’ in which all are in cowmunion, but in which 
diversity leaps creatively from the love that is unity.....It is 
a commnity enriched by Quaker and Salvation Army. 

"Gan we tolerate contradictory explanations of Christ by men whe 
have experienced Him? Yes, if we hold experience is the vital matter.” 


If we stand at early morning watehing the first faint reys of light 
span the horizon 2nd see the clouds turn first a nink and rose and 
gold--if we then are thrilled by the first shaft of pure colden 
» Tight streating over the hills into our eyes, we may then seek 
an explanation for what we have seen. When explanation is given by 
the physicist, it, becomes more and wore refined and difference of 
oppinion afrises and often we turn our back on the experiance and 
look at the explenations we have created. So too in religion. 


"The experience of Christ, His love and power, the forzivengsss Ye 
makes possible. It is that. Explain Him, by all means; but Ye 
defies definition. He is more than finite formulation. True, He 
is the Word become Flesh, very God of very.God. He is Saviour. 


This we must kmows But we must know Hin." 
In other words the basis of our unity is the Lordship of Christ and 


a personal knowledge of Him. 


De Ge Bromley Oxnam, On This Rock, p. 38 
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